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Abstract
As objective globalization is taking place, it is evident that it is possible for a global sense of
environmentalism to emerge. Environmentalism carries a wider meaning than seeing it merelyas a
political ideology. It can also be seen as a general sentiment for protecting or caring for the
environment. As such it should be seen as a transcultural perspective. A shared global
environmentalism does not by default mean that total cultural homogenization is taking place, but
that it is possible to find increasingly shared views of environmentalism in different parts of the
world. In order to 'come eloger' to sustainability, environmentalism needs to be seen as a general
ethic that ineludes the notions of 'Olle global environment' and of 'Olle global humanity'. These
global ideas of environmentalism can be identified as theoretically possible, as well as desirable and
de facto emerging or existing. Environmental movements and media aid in the dispersal and
shaping of these views in a system of reciprocal influence and therefore the process of changing
values should not be viewed as an uninfluencable system, but as Olle that can be fostered and
nurtured, by new environmental movements holding new agendas. Sustainability on a global scale
will not be achieved merely with an emphasis on saving the global environment. For this, 'saving
the global humanity' will need to be ineluded as an ethical guideline.

-

Part I Introitus
An ethical consensus - an agreement on particular values, criteria, attitudes - as a basis for the
world society that is coming into being: is that not a great, beautiful illusion? In view of the
differences which have always existed between nations, cultures and religions; in view of the
current tendencies and trends towards cultural, linguistic and religious self-assertion; in view
even of the widespread culturaI nationalism, linguistic chauvinism and religious
fundamentalism, is it possible to envisage any ethical consensus at all, let alone in global
dimensions?
(Kling 1998 [2000, p. 39])

Introduction and Purpose
The epigraph points to the core issues of this paper, namely those of shared values, and of
globalization. More specifically the discussion relates to environmentalism, and the possibility of
identifying a shared, consensual global environmental sentiment. Kung's questioning also presents
the initial obstac1es in trying to identify or decipher potential globe-wide environmental sentiment;
namely the 'paradoxical' concurrent trends of globalization and localization of culture, as well as
the difficulties of sunnounting cultural differences in trying to achieve consensus on values and
world-views.
Could the necessity of shared values, a shared global environmentalism be 'uncloaked' as a
meTemyth? Is it merelya 'beautifuI illusion', as Kung asks (above)? This pareT will take as its key
point to be addressed whether a globalization myth of 'saving planet Earth' existsI, and, maTe

importantly- whether the myth is, indeed, a myth. In other words, is it possible to believe that
global environmentalism can 'save the planet', and is there need for a global environmentalism in
order to 'save planet Earth'?
In order to facils on these points, several issues need to be questioned and analysed, among
these globalization 'in general' and the 'sense of the global' in specific. Will a global sense of
environmentalism, of protecting the environment somehow conflict with 'localism', that is, a
cancern for the local environment? It has been argued (by for instance Lash & Urry 1994) that
one's environment is one's locality and, therefore a 'global environment' could be a contradictionin-tenns.
Global environmentalism, interpreted as global environmental cancern and sentiment, is at
the heart of this paper. Can a transculturaI, international sense of environmentalism exist, and does
it exist? If it does, can it 'save planet Earth' or is this contention a myth? An underlying assumption
of the paper is that global action, to solve a multitude of environmental problems, is needed.
However, although it has to be acknowledged that many local environmental issues are most easily
solved at grassroots level, I will in this paper take the stance that a dual focus on the global, as well
as the local is necessary.
This paper takes as its basic stance the notions of 'global environment' and 'global
humanity'. In order to investigate the complexities of global environmentalism issues such as the
definition of 'environmentalism', and the definition of 'culture' will need to be addressed. AIso, the
question of how environmentalism is mediated and conveyed needs to be analysed. This, in its tum,
1

As Ferguson (1992) argues.

requires a discussion on whether environmentalism can be seen as a social construction. Although
the environmental discourse has been characterised by a high degree of globalization,
'globalization'is a contestedand ambiguousconcept- Ollethat also needs to be explored.
Background
I chose to investigate the issues of environmentalism and of globalization because of the
interesting interconnections of these two issues. Furthermore, I decided to concentrate on issues of
social, culturai and ethical relevance, rather than approaching the issue from a 'straightforward'
political perspective. This was in part because I wanted to tackle same for me partially new (and
very interesting) spheres of academia, inc1uding anthropology and philosophy. My intention here
has been to write a thesis that carries aspects from several disciplines; Ollethat, although relying a
lot on anthropological thought and theory, should be hard-to-categorise inta 'traditional' fields of
academia. My background as an urban planner might, at times in this paper 'shine through',
especially when laddress issues of scale, space and locality. This ought to be seen both as
inevitable, and as desirable, for the purposes of this paper.
Many environmentalist activists, academics and groups see the processes and changes
attributable to globalization as some of the main contributors to the environmental problems that
exist today. Economic globalization, inc1udingtrade liberalization and changes in national monetary
policies are often seen as causes behind many problems experienced not only by Third WorId2
countries, but also by countries of the First WorId as their welfare systems are changed and adapted
to the 'global situation'. However, also issues such as the globalization of 'popular culture' and the
globalization of scientific paradigms and nations can be seen as coming under criticism from groups
and commentators with a sceptical or negative stance towards globalization (such as many
environmentalists). 'Indigenous culture' and 'local ways oflife', as well as 'indigenous knowledge'
are often seen as being under threat from a global (read: Western) culture and science.
It is c1ear that a great deal of reluctance and scepticism exists when it comes to issues of
globalization leading to anything positive for the environment or for people who live in it.
However, at the same time, the importance of same form of common, joint action is recognized by
most people concerned with the environment (be they lay people or academics). Even groups
advocating a completely localistic level of action to protect one's environment will see the need for
a wider subscriptionto globalizm- that is, that the awareness of local environmental action be
advocated on a larger, regional or even global, scale.
On the surface, therefore, the discussions concerning the scale or (geographical) level of
environmentalism might be seen as, at their worst, paradoxical, or at least as inc1uding a sense of
uneasy dualism. Globalization of the economy, of politics, of cultures, is seen as the roat of many
problems, but, in order to be able to tackle global scale (and often even local scale) environmental
problems, environmental thought, discourse and theory must itself adopt a globalist position. The
famous imperative slogan of 'think global, act local', ought therefore perhaps to be reinforced and
complemented with the maTe circular and causal-analytical 'thinking global as well as global
necessitates local and global action to save the global environment'. In other words - a conjunction
of global and local is needed, both when it comes to thought and action.
There has been a slow understanding of social science factors in environmental policy and
activism, as techno-centered solutions have dominated the environmental debate. This whilst the
majority ofthe worId's environmental problems can be seen as results of social action or behaviour.
This means that human activity (inc1uding behaviour) will need to be changed if environmental
2

This is a conscious avoidance ofthe lise of 'developed/developing' terminology in order to delimit the issue

at hand to that of environmentalism rather than the intricacies of development studies.

problems are to be solved. An understanding of culture, seen as relating to human behaviour and to
the human-nature interaction, will therefore aid in the general understanding of environmental
issues. Thus, it is from an academic point-of-view important and interesting to discuss and theorize
about the environment in a wider social sciences context. On a practicalievei, Barry (1999, p. 7)
sees theorizing about environmental issues in relation to society as important, since this is an issue
that "has to do with the increasing quantity and quaiity of environmental problems which face every
society on earth, both nationallyand globally".
Limitations, Definitions and Assumptions
It is important to c1arify that my aim in this pareT is not to present a total history of
environmentalism. Rather, I aim to synthesise how environmentalism could be seen as a global
phenomenon, and what could be inc1udedin this global notion.
For parts of the potential audience of this pareT, sofie of the issues addressed in this attempt
to outline global environmentalism might not seem to have been explored in depth or excessive
detail. SOfie aspects might, for SOfie,seem too superficiai, but for others, they might also seem too
specialized. This, in essence, is the difficulty of embracing a subject that encompasses a number of
traditional academic disciplines. The aim of the pareT is not to provide a total, exhaustive recount of
every view of globalization, of culture, or of environmental ethics. Rather, I have attempted to
remain concise and selective in my argumentation, whilst providing a c1earexplanation of my, and
other commentators' views ofthe issues in this pareT.
Olle of the tasks of a pareT on environmentalism is naturallyaiso to discuss the issues at
hand with the critical questions 'Cui bono?' or 'On whose terms?' in mind. It is self-evident that not
all people are involved in the global culturai process on equal terms, and not all features of culture
are spread or popularized at the same speed. This issue will be elaborated somewhat in the final part
of the paper. However, an important underlying assumption of this pareT is that it is the First
World, the developed, the industrialized or post-industrial states (or whatever euphemism be
adopted for the 'wealthy nations' - see also footnote 2) that are morally obliged, economically
endowed and (objectively) environmentally necessitated to be the prime changers oftheir behaviour
and values. AIso, having been written by a 'native inhabitant' of the First World, the pareT might
therefore in many ways be First World-biased in its analysis. However, the point of this pareT is to
discuss changing values, and the globalization of environmentalism, with the ultimate end purpose
of contributing to the discourse of how to change an unfair and unequai global situation in mind.
The aim is to discuss whether it might be possible to find, or encourage similar traits in
different societies, regardless of their 'development status', financial situation, history and so forth.
These similarities would then aid in the creation of, or emergence of, a new outlook of
environmentalism. This pareT will argue that ethics and two global notions will be essentiai to this

process - namely,those of one global environmentand of one global humanity. It shouldbe noted
that 'environmentalism' will be used to signify both the environmental sentiment of 'ordinary'
people, as well as that of what might crudely be called the international 6lite (Le. decision-makers,
businesspeople, non-govemmental organization [NGO] representatives and employees and so
forth). The differences between interpreting 'environmentalism' as a political ideology and as a
general concern for the environment will be further discussed.

Culture and Environmentalism - an Outline
Olle of the aims throughout the discussion on culture, environmentalism and globalization is
to see how a sense of global environmental awareness is manifested. Three features in the system of
global environmental awareness (re)production can be identified as: 'culture', 'amplifiers' and
'receivers' (or 'perceivers'). Figure 1 gives a simple illustration of how the system can be seen and
tackled.

Culture
Am plifiers/transm itters
(media, NGOs etc)

Percei vers/recei vers
(people)

Figure 1: System of Culture

It should be noted that this system as shown in figure 1 does not aim to give a full and
exhaustive description of reality, of the real world. Its aim is merely to provide a graphical
illustration to the underlying thoughts of the paper. It also highlights the main fod of analysis,
namely the culture of environmentalism and of globalization, the roles and functions of the
institutions that convey and amplify (or reproduce) the cultural perceptions, and the role and
characterofthe actorsof 'culture' - viz. the changing (ethical) values of 'lay' people.
The first and most obvious limitation of the above illustration will, indeed, be that culture
per definition inc/udes the institutionai workings and that the people themselves are the possessors
of 'culture'. Culture should then be seen as a 'meta-structure' to the other issues. However, for the
purpose of pointing to the different aspects and functions that play apart in the discussion
surrounding global environmentalism, the illustration will serve a purpose. Another important
notion the illustration attempts to convey is that the different 'actors' (or 'factors') are at constant
interplay. When culturai (or, ethical) values change within a group, the new values can be
propagated and reinforced through the workings of the system. (Similarly, values that come into
disrepute actually constitute little more than the emergence of new, superseding values). Naturally,
whilst it is admitted that lay people themselves create culture through their actions and cognition,
certain people, groups or actors are at times leading the (re)generation, or 'creation' of culture and
values and idea(1)s.
The paper is divided into four parts; following this introductory part, come the general
theory, the synthesis of issues and the general conclusions and discussion. The analysis will lake as
ils starting point, in the theory part, the notions 'culture' and 'globalization'. What will be explored
is how culture can be defined, and how it is connected to globalization (which, itself, needs to be
defined). Secondly, the issues of globalization and of environmentalism will be addressed. The
issue of defming the global environment will naturallyaiso playaroie. This part also focuses on the
question of whether Ollesingle sense of environmentalism can be assumed or identified

The synthesis part of the paper looks eloger at environmentalism and globalization and the
focus will also tum to the constitution of environmental concern. This will be by looking at the role

of 'amplifiers' (conveyors,or mediatorsmightbe usefulalternativeterms)of cultureand globalityineluding, but not limited to, media and NGOs. In this analysis of the emergence or creation of
environmental concern, the influences of media, and on media will be discussed. The idea of
environmental problems as a social construction will also be an important feature of this part of the
paper.
In the final part, the conelusions, the issue at hand could be seen as re1ating to the actual
possessors - and, in many senses therefore, creators - of culture, namely people themselves. This
issue will be addressed through a discussion of environmental ethics and the aim is to 'join up' the
preceding parts to try to answer the issues raised in the epigraph and introduction. The main interest
is for this part of the paper to draw conelusions as to the possibility and necessity of the emergence

of a globalenvironmentalculture- as a (popular)globalethic.Issuesraisedin this part of the paper
inelude the emergence of new environmental groupings as examples of changing environmentalist
sentiment. Furthermore, the question of what global and political implications can be envisaged
from changing popular sentimentlethics on the environment and on globalization will be discussed.

Part II - Theory
Nations of Culture
Looking at the first, and most fundamental issue from the illustration (figure 1, above),
culture, a eloger definition will be needed. Milton (1996, p. 14) sees two senses to the notion of
culture, Olle being a general sense where "culture is a phenomenon that is part of all human
experience" and the other being a more specific sense where culture can be associated with a
particular group or category of people. Friedman (1994, p. 88), too follows this reasoning in
identifying three ways in which culture can be identified "in the larger system [of society]". The
first two definitions of culture by Friedman can be equated to Milton's general and specific senses

of culture- namely(1) cultureas an objectivecultureof socialanalysisand (2) cultureas a culture
of self-identification. Friedman's third sense of culture is culture as "the organizer of total life
processes ineluding material reproduction" (p. 89, emphasis added). This sense of culture could, for
example, be seen as a culture of resistance to the present set-up of society and societal systems, as a
more ideological view of culture.
All three senses of the word 'culture' can be re1ated to the issues of globalization and
environmentalism. Culture in the general sense ('all human experience') needs to form the basic
starting point for analyzing globalization, and, also for the more specific culture (or 'culturaI
perspective' [Milton 1996]) of environmentalism. It is through this first, general definition of
culture that, according to Milton (ibid.), phenomena (such as, in this cage, environmentalism) are
identified as cultural phenomena. However, perhaps it will be equally appropriate to gay that
general culture will be defined, or at least delimited, through the specifics contained within that
'broad' culture. This, because it will be impossible to discuss 'culture' in the general sense without

discussing its constituentparts - e.g. issues such as the level of environmentalawareness,the
sentimentsvis-å-vis religion, ethnicity,sexualityand so on - that is, what Milton (ibid.) calls
'culturaI perspectives'. This, then, allows for a eloger inspection of the role of environmentalism as
forming a part of alarger culture, be it culture in the general sense of the world (signifying some
sort of common human experience on planet Earth as a whoIe), or in the sense of a national, subnational or transnational culture of a specific group of people.
It should be elarified that this paper discusses, at times, issues of culture with reference to

'territorial culture'. This notion should be seen as a variant of culture - as the self-identification
of/within a particular society (cf. above). 'Territorial' is used here for the sake of simplicitl and in
order to elarify the distinction between the culture of societies definable by their place-boundedness
(such as national or sub-national cultures) and those culturaI characteristics relating to a more
transcultural or global character.
The Quirks of Globalization
Before looking at environmentalism, it will be most appropriate to address the issue of
globalization of culture. In analyzing the traits of globalization, it is the notions of culture as selfidentification, and culturaI perspectives that will be in focus as an analysis of 'culture' as a whole,
will, by necessity need to rely on studies of particular traits of culture. The discussion of this paper
3

Despite the obvious problems with this tenn: Because of spatialoverlap, and due to globalizing influences,

it is difficult to pinpoint a specific, discreet territory as that of Olle 'cul ture'. Furthennore,
(directly) the creations of a territory, hut rather of the people inhabiting that territory.

culture s are not

concentrates on globalization in the light of environmentalism. However, initially it will be of
interest briefly to address globalization of culture in a more general sense.
What, then, does the word 'globalization' signify? Robertson (1992, p. 8) gives an important
two-fold definition:
"Globalization as a concept refers both to the compression of the world and
the intensification of consciousness ofthe world as a whoie."
It is c1earthai two leveis, or aspects, of globalization can be identified, namely the objective (i.e. the
compression of the world) and the subjective (i.e. the consciousness of the world)4. It will be of
interest to discuss same of the issues reiating to the objective "implosion" of the globe (to lise
McLuhan's [1964] widespread term), and also to look at the perceived, subjective, view of the
world as a whole.
Friedman (1994, p. 196) states thai Robertson's "notion of compression refers to diminished
distance among proponents of the 'global village"'s. This 'diminished distance' can then be seen as
acting both on the objective and the subjective leve!. It is possible to sar thai 'the world has become
smaller' with reference to technological advances thai change modes and means of communication.
This, at least in a metaphorical sense, reduces the distances between different parts of the world;
regardless of whether communication is defined as actual physical movement of objects or as the
movement of electrons or waves. This is the objective sense of compression as expressed by
Robertson (1992). Although the details and causes thai have steered the technological innovations
may be discussed and debated at length, what remains irrefutably true is thai technological change
has taken place over the rast centuries (and, indeed, over the millennia), enabling easier and faster
communication between individuals in different locations. Giddens (1990, p. 64) identifies
globalization as
"the intensification of worldwide social relations which link distant
localities in such away thai local happenings are shaped byevents
occurring many miles away and vice versa"
Robertson's first statement - on 'objective' globalization - can then be seen as a factual process,
and instead we should look at the second half ofthe statement, namely the 'subjective' globalization
processes, and how this process can be perceived.
At first glance, the argument of globalization as the "intensification of consciousness of the
world as a whole" (Robertson 1992, p. 8) follows from the first statement discussed above. If the
physical obstac1es for communication over large distances have been, or are being, overcome
through technological innovation, then surelyan increased (subjective) awareness, or consciousness
of 'the world as a whole' will follow. This assumption would imply that more contacts, and c1oser
contacts, are being taken between individuals from different parts of the world and thai an increased
realization of the globe as one would emerge. However, actual empirical evidence of a "global

ecumene"(Hannerz 1989)might be ambiguous- wars, xenophobia,as well as other (perhapsless
destructive) pro-Iocal sentiments still flourish around the world.
This subjective aspect of Robertson's globalization theorem, i.e. how globalization is
perceived by people and societies, has therefore been the focus of several intellectual explorations
(see, for instance, Friedman 1994; Hannerz 1990; ibid. 1992; Yearley 1996, among others). The
essentialproblem could be seen as the link, or connection,of the local to the global - how can
See also Friedman (1994) and Yearley (1996) who, to an extent, hage their discussions of globalization on
Robertson's two-fold definition.
s 'Global village' again being a reference to ideas originally coined by Marshall McLuhan.

4

globalization be seen as occurring, whilst, at the same time, sentiments of the local t1ourish?
Related to this is the question of whether culture is being homogenized or heterogenized by
globalization. These issues have been addressed in different ways. What follows is a brief
presentation of same of the issues discussed by various authors that relate most directly to the issue
of environmentalism and its globalization.
Cosmopolitanism
A possible 'solution' to the dilemma of globalization-cum-Iocalization could be that of
looking at for whom globalization of culture is taking place. As stated above, it is c1ear that the
process of globalization of culture assumes different speeds and different shapes for different

people.The idea of cosmopolitanism- 'world citizenship'- is thereforea valid considerationwhen
analysing the relation of global and local cultural sentiments.
Hannerz (1990) focuses on the idea of territorially or transnationally based nations of
culture. He sees the territorially defined cultures as overlapping and connecting to each other, as all
cultures do, through interpersonal social contacts. It is important to nate that the cultures per se are
not connected to the territory through same innate qualities they possess, but that social
relationships are the determining factor to the place-boundedness of territorial cultures6. The
territorially based cultures are contrasted with what Hannerz (ibid.) calls the transnational cultures.
(Although Milton [1996] prefers the nation 'transcultural discourse' in order to avoid viewing
nations or states as the delimiting feature in the discussion and to focus on the communicative
aspect of transculturalism. However, for reasons of c1arity and consistence I will for now lise
Hannerz' terminology).
The transnational culture is, according to Hannerz, carried by 'cosmopolitans', where
cosmopolitanism is defined as "an intellectual and aesthetic stance of openness toward divergent
cultural experiences, a search for contrasts rather than uniformity" (Hannerz 1990, p. 239).
Furthermore, the cosmopolitan individual might wish to master other cultures. Hannerz (1990), sees
intellectuals, business people and politicians, among others, as (potential) cosmopolitans, because
oftheir movementson theirrespectiveinternational'arenas' - be it academia, international finance
or diplomacy. A given and self-evident addition to the catalogue of 'cosmopolitans' ought to be the
activists and officers of international non-govemmental organizations (INGas).
Hannerz (ibid.) also brings forward a strong point of criticism in that transnational cultures,
such as those of international academia or politics, are often organised in such a war as to make
people from the West 'at home'. Much ofthe existing cosmopolitan interaction, e.g. within business
or academia, therefore has an Occidental bias (Tomlinson 1999) and could perhaps, from a critical
stance, merely be seen as an extension of local, Western culture, masquerading as a 'genuine'
global culture.
However, despite this, a sense of cosmopolitanism - and therefore also of transnational
culture - can be seen as emerging since
"a large number of people are nowadays systematically and directly
involved with more than Olleculture" (Hannerz 1990, p. 244)
and since

"sorne transnational cultures [...] may have a kind ofbuilt-in relationship to
[. . .] openness and striving towards mastery of other territorial cultures"
(ibid., p. 246).
6 However, Yearley (1996) stresses the importance of geographical, geophysical and climatological - and
therefore territory-re1ated - differentiation in social and sociological analysis.

These statements will surely apply to environmentalism both in the occupational and in the
ideological global sphere. Still, same transnational cultures, and cosmopolitans, can perhaps be seen
as the 'offspring' of the (Occidental) territorial cultures (from whence they originate). Whatever the
case, Hannerz' theorising around the issue does provide a good point-of-reference when it comes to
environmentalism. In NGOs, in international politics, as well as in international business, it is
possible to identify environmental cosmopolitans who then may become "bridgeheads" (ibid., p.
244) of environmentalism and globalization inta the territorially based cultures.
Furthermore, as images, representations and news flow directly inta our bornes through
media, it might very well be possible to become a cosmopolitan without stepping outside of one's

own front porch (ibid.). This means that, to a degree,globalizationis taking place - or can take
place - for anyone, the obvious limiting feature here being the degree of connectednessto the
networks of global flows of ideas and images. (One's connectedness could depend or be limited by
several features, such as technology, or culture). Besides from identifying the professionai
cosmopolitan, it is, therefore, also possible to identify 'amateur' cosmopolitans (viz. 'ordinary'
people), who experience the involvement in other cultures than one's own through communication
rather than through personal, physical transportation.
Globalizing Culture - not just 'McDisney'
Whether globalization leads to the homogenization or heterogenization of culture is another
issue that needs to be addressed when discussing the globalization of culture, and of
environmentalism. The homogenization argument is orten crudely called 'Americanization'
(Appadurai 1990; Featherstone 1990; Milton 1996) and refers to what is perceived to be a form of
culturai imperialism. However, the culturai influences that have transnational effects are c1early
maTe complex than the term 'Americanization' implies. As Appadurai (1990) points out, the
homogenization of cultures may, and orten does, originate from other cultures than that of North
America - examples such as a Japanization of East Asia, or a Russianization of parts of Central
Asia might be mentioned. Essentially, the fear is that larger or maTepowerful hegemonic cultures
will rush out or water down smaller cultures, thus creating a single homogeneous culture within a
nation, a region, or, perhaps ultimately on a global scale.
Besides from the need for seeing a maTe multi-faceted pattern of culturai influences (than
merely looking at 'Americanization' as the global homogenizing force), the issue of indigenization
of imported cultures needs to be addressed (Appadurai 1990). Indigenization of imported culturai
phenomena, and artefacts, means that the imported commodities are not necessarily adopted with
the same usage and values as they have in the culture of origin (Milton 1996). This means that a
meTesurface-value analysis of exports of, sar, garments or television programs will not suffice in
the analysis of homogenization. The goods in question may well be used differently, or have
completely different value-connotations in the importing society than in the originating society7 - in
which case a c1ear-cuthomogenization conc1usionis a false Olle.
Furthermore, Milton (1996, p. 157), who is discussing the theories of homogenization of
culture, states that on the superficiailevei culturai artefacts seem to be flowing "outwards from the
centre to the periphery". However, assuming that this will inevitably take place in the future as well
would be believing in "a model of an historical process rather than a general theory" (ibid., p. 156).

However,both the indigenizationtheory and the realizationthat cultural features - such as food,
music, religion, and, indeed orten environmentalist ideas - do also flow from the 'periphery'

to the

7 See for example Friedman 1994 who has explored the culturai connotations of French haute couture
acquired and wom by inhabitants ofCongo-Brazzaville.

'centre' (to liSe the terminology of the world systems theorists) cast further doubt on the straightforwardness of the homogenization of culture argument.
It would therefore seem that there exist different kinds of globalization- for example,
culturai artefacts emanating from the centre invading the periphery ('McDisneyization' [Rizer &
Liska 1997]), as weIl as vice versa (e.g. food and music from the Orient or the Caribbean 'imported'
or 'creolized' inta Western culture). Friedman (1994, p. 203) also distinguishes between weak and
strong globalization. Weak globalization means that there exists merelya "global field of
reference", whereas
"[a] prerequisite for strong globalization is the homogenization of local
contexts, so that subjects in different positions in the same system have a
disposition to attribute the same meaning to the same globalized objects,
images, representations, etc." (ibid., p. 204).
Weak globalization can be seen as referring to indigenization of culture (whilst maintaining an
awareness of the 'foreign' origin of the imported), whereas strong globalization would imply a
stronger culturai cohesion or convergence.
The outcome of the 'homogenization/heterogenization of culture' discussion in part also
depend on the definition Olleplaces on 'culture'. If, as the anthropologist Milton (1996) sees it,
'culture' is seen as an all-encompassing value-system for making sense of the world, it will include
issues such as politics and the economy. This will then lead to the conclusion that a degree of
culturai homogenization is inevitably happening when the economic and political ('world') system
is expanded and reinforced throughout the world (ibid.). Hannerz (1990, p. 237), rather drastically,
states that "[t]here is now a world culture". This does not mean that a total homogenization has
occurred, hut that "the world has become Ollenetwork of social relationships" (ibid.). However, this
seems to be a more subtie (and therefore perhaps more overlooked) argument in popular discourse
than that of 'McDisneyization', i.e. direct culturai homogenization through influences from mass
media and commerce.
Interconnectedness of Universalization / Particularization
Trying to 'join up' the above discussions on the problematic of 'local-global', and of
hetero/homogenization, Wallerstein's (1984) and Robertson's (1992) nation of 'particularism and
universalism' will be useful. AIso, for the subsequent discussion on environmentalism, the universal
and the particular will be important in clarifying the complexities of globalization.
Robertson (1992, p. 100) characterises the process of globalization as Olle of
"universalization of particularism and [...] particularization of universalism". The issue of
nationalism (and thus pro-Iocal, parochial sentiment) has orten been discussed in terms of
globalization (see, for instance Appadurai 1990; Friedman 1990 & 1994; Robertson 1992;
Wallerstein 1984). The care of the argument linking nationalistic or pro-Iocal sentiment (i.e.
particularism) to globalization (i.e. universalism) is that without the emergence of international

interaction,nationalismwould not have been able to emerge.In other words, the Self - the own
nation - is definedin relation(opposition)to the Other- all other nations. Robertson (1992, p. 103)
states that "the idea of nationalism (or particularism) develops only in tandem with
internationalism" (emphasis in original). The very emergence of nation-states, as weIl as pro-Iocal
sentiments in general, can therefore be seen as indicating the connection between particularism and
universalism. Friedman (1994, p. 198) says that "[a] whole series of local and localizing phenomena
- ethnicity, nationalism, indigenous movements - can be understood as global products". This way
of seeing globalization of culture naturally adds perspective to the quote from Kung (in the
epigraph) - the "current tendencies [. ..] of self-assertion" ought to be seen in light of

universalization, rather than as phenomena that automatically prec1ude any opportunity for
consensus.
Similarly, both the issues of cosmopolitanism and indigenization of culture, from the
previous discussion, can be characterized in light of universalismlparticularism. For cosmopolitan
culture(s), it is possible to say that the existence of, say, a cosmopolitan culture of international
business, is little maTe than the universalization of the Occidental particularism, i.e. the existing
Western business culture. The arguments relating to the cosmopolitan cultures of academia and
international politics might have fewer obvious Western characteristics, but can equally be seen as
falling inta the category ofuniversalizing the particular.
The indigenization of imported culturaI features can also be interpreted and expressed thus.
An item or a culturaI phenomenon that originates from a specific (territorial) culture and is adopted
(and adapted) in varying shapes and degrees inta other cultures could be seen as, firstly,

universalizingthe particularoriginatingculture(orphenomenon),and secondly- if it is indigenized
- as particularizingthe universal.The intentionof presentingthese nations is to bring in a useful
indicator to the complexity of globalization and of environmental problems, be they commonly seen
as global or local. Universalizationlparticularization should therefore not be seen as a 'master
discourse,8 since the aim of the paper is not to prove that all things boil down to
universalizationlparticularization in the process of globalization.
Global Connections
The preceding discussion on the quirks of globalization and of culture provides a useful
background for the issues to be discussed next. The environment and environmentalism will also
need to be analyzed from a 'global perspective'.
The' global environment' is a term that is orten used in both the environment-related
discourses as well as in discourses relating to globalization. This term usually refers to global
environmental problems, such as global warming and the destruction of the atmospheric ozone
layer. However, I would like to propose that the term 'global environmental problems' could carry
two different, but interconnected, connotations. Firstly, there are the truly global problems, such as
the atmosphere-related issues mentioned above. These tend to be abstract and non-tangible in
character and contested in significance (cf. Wynne 1994). Secondly, there exist the problems that
are local in scale but arising from a globalization process. A direct and obvious example of this is
the export of hazardous waste (see, for example Yearley 1996, who discusses the illicit export of
US-originating toxic incinerator ash to Guinea). However, less direct local environmental problems,
that have their roats in the globalization processes are exemplified by the displacement of polluting
or hazardous industries to regions (in the Third World) where regulations are less stringent and
labour is cheaper. Industrial processes where waste is dispersed 'naturally' away from the place of

origin- such as acidrain, e.g.in Europe- alsobelongto this category.
A self-perpetuating system of environmental problems can be identified when effects (i.e.
problems) are displaced from the cause(r)s. A local process, such as a factory, creates pollution
which is displacedfromthe place of origin- be it through waste export or through tall smokestacks
or pipes. The locally created problem therefore remains a local problem, but now in another
locality. Since the problem is displaced from the place of origin, there is little incentive to change
the processes or patterns in the factory.
The 'genuine' global problem, however, can be seen as having a different kind of causeeffect connection. A local process that creates pollution affecting a global system, such as the ozone
layer, will, eventually also affect the locality of origin, thus creating an incentive to change the
8

Cf. Tomlinson (1999) for a discussion on 'master discourses'.

process. However, this reasoning is a naIve Olle, because of two reasons: time-scale and local
mitigation. The time-scale of truly global environmental problems is a long Olle,and, perhaps orten
beyond the time-scale humans are accustomed to. Therefore a conscious consideration is required,
to be able to take into account future damage. (Environmental/ecological economics, for example,
discusses the 'discounting ofthe future' as Olleof the detrimental features of present-day accounting
systems - see, for instance, Turner, Pearce and Bateman [1994]). Naturally, the issue ofmitigation
also needs to be taken into account. A local process that creates a global problem, which then has a
local impact, can naturally be mitigated on the local leve!. However, wealth and technical skills
aIlow for different possibilities. For example, the wealthier and historicaIly more experienced Dutch
can more easily mitigate rising sea levels (that might result from global warming) than the
Micronesians.
The 'global' environmental problems should therefore not only be taken to inc1ude those
that are global in shape (e.g. global warming and ozone), but also those that have their origins in the
process of globalization. In other worlds, displaced environmental problems, as weIl as problems
that are formed through economic processes in other localities in other parts of the world ought to
be considered when discussing global environmental problems. Giddens (1994, p. 5) states that
"locallifestyle habits have become globaIly consequential" and it is the existence of these problems
with exogenous origins that indicates that establishing a view of the environment as global does not
suffice. A stress solely on the global environment wouid, it is possible to argue, reinforce a view
that only 'truly' global issues (those of global shape) are worthy of global concern and
consideration. Instead, a more holistic view of a global humanity, as weIl as a global environment
should be taken.
Sense of the Global
A further fundamental aspect of culture, and of globality, needs to be mentioned before
progressing to discussing these issues in conjunction with environmentalism. As seen, a global
sense of humanity and a single global environment can be seen as significant notions in the
emergence of the realization of the need to protect the global environment. For example, it can be
argued that the notion of a single global human environment has justified the idea of joint sanction
and responsibility (Milton 1996). These two notions are, as the pareT strives to indicate, basic
concepts - both as results of the process of (objective) globalization, and as constituent parts of the
process itself. This part of the pareT looks at how global humanity and a global environment are
constituted and perceived, and that they indeed exist as 'real' as weIl as 'perceived' phenomena.
The humanenvironmenthas beenidentifiedas the globe - underlying this, are two issues "the idea that the Earth is a single ecosystem and the idea that humanity is a
single moral community" (Milton 1996, p. 176).
Indeed, it is possible to see that the very emergence of a wider scale popular discussion of the
environment has global proportions, as exemplified by DNCED9in Rio de Janeiro 1992 (ibid.), and
even earlier at the DN Conference on the Human Environment in Stockholm 1972. Other examples
illustrating the "compression of the world" (Yearley 1996, p. 28) can be found in the CFC and
atmospheric ozone debate. Tomlinson says that people have increasingly begun to "link the
mundaneaspectsoftheir lifestylewith globalconsequences"(1999,p. 14) - such as, in the case of
CFCs, the lise of e.g. certain hairspray propeIlant gases or refrigerators leading to the release of
substances that deplete the ozone layer.

9 United Nations Conference on Environment and Development

The functioning of the systeml0 (of globalization) can be seen as occurring on severallevels
of scale. According to Robertson (1992; also Friedman 1994), there is, on the higher level, an
increased awareness of the interactions between states in the global political sphere, and
correspondingly, on the individuallevel, an increased awareness of the existence of other people as
weIl as an increased interaction between people and individuals on the personal leve!. This, then,
has led to the "expansion of individual identity to inc1udeall of mankind" (Friedman 1994, p. 197).
One's own particular self-appreciation and valuation can therefore be seen as having been extended
to the universal leve!. Empirical (albeit political/institutional) evidence for this can be found in the
intemationalization of environmental, as weIl as of human fights law and practice which, e.g.
through the UN allow for extra-territorial measures against states and regimes that are seen as
violating humanitarian principles.
AparaIlei developmenthas occurred with the view of the physical environment - an
increased realization of the need to address issues of global, and not merely local, environmental
issues have emerged.The environment- that what surrounds - has been' extended' from merely
encompassing the immediate vicinity to the globe. There are, however, differing opinions as to the
validity of this reasoning. The 'environment' could be seen as 'local' to most people (Lash & Drry
1994; Tomlinson 1999). Ingold (1993), furthermore, states that the view of the globe as our
environment is a detrimental, and even a paradoxical Olle. If the environment is 'that what
surrounds' the question is how humans can be "surrounded by agiobe". However, this rather
cartographic argument for Ingold's view that "[t]he global environment is not a lifeworld, it is a
world apart from life" (ibid., p. 32) should be taken with a degree of scepticism. A meTeview of the
Earth as the shape of a globe will not prec1udethe possibility of seeing the 'environment' as having
global proportions. On the other hand, the focus of Ingold's argument could be seen as intended to
question the 'construction' of the environment as global (rather than local) in scale (rather than in
shape)11.Sofie of the results of interpreting the perception of the environment as global because of
social construction will be further discussed in subsequent parts of this paper.
Barry (1999, p. 27) argues that "[t]he idea ofthe global environment has become a central
aspect of social theorising about globalisation". The idea of a global environment, combined with
the realization of a common humanity, then present the messages that l) 'we are all in the same
boat' (cf. Finger 1993); 2) the global environment is under threat from humans; and 3) 'we are all to
blame' (Barry 1999; cf. Milton 1996). This indicates that the 'common humanity' idea and the
'global environment' idea can be found at the very base of environmentalist sentiment. On a
fundamentallevei, the very realization of the existence of other humans and their situation could be
seen as a prerequisite for the emergence of a sentiment of environmentalism12on a global leve!.
This discussion has so far 'set the scene' by looking at the global environment and global humanity,
and will now tum to the issue of environmentalism itself.

\OMilton (1996, p. 17) provides a caveat against the view of cultures as systems: "The assumption that
cultures are structured systems has led anthropologists to exaggerate the problematic nature of culturai
change. [This] has meant that their analyses have tended to focus on the minutiae; they have been maTe
inclined to lise the microscope than the wide-angle lens".
11It should also be admitted that Ingold (1993) does take a phenomenological, rather than a geographical
approach in his article.
12Although the maTe bio-centric environmentalists would probably instead stress the importance of focusing
on animals and ecosystem processes rather than on humans and their situations.

Environmentalism Defined?
Having discussed same of the issues relating to the discussion on globalization, the issue of
environmentalism also needs to be defined more c1early. Typically, the term 'environmentalism'
has the connotation of relating to a cancern for protecting the environment from harmfui human
activity (Milton 1996). However, 'environmentalism' can be understood and defined in many
different ways. Therefore, the definition of 'relating to a cancern for protecting the environment'
could be seen as the lowest common denominator of the term as different disciplines and
discussions attribute different meanings to 'environmentalism'.
The differences between how 'environmentalism' can be understood relate to means and
techniques of how the environment should be protected, and also to the degree of environmental
cancern (i.e. what priority environmental cancern has compared with other societal or individual
cancerns). Same analysts (such as Pepper 1996) more or less equate 'environmentalism' with the
Green (political) ideology, whereas others (such as Milton 1996) prefer to interpret the term in a
wider sense. Milton (ibid., p. 33) sees environmentalism as "a cancern to protect the environment,
wherever and in whatever form it exists". It is c1earthat Milton's 'anthropological' lise of the term
differs from Pepper's (1996) 'political' understanding, in that environmentalism for Milton is
understood to mean a more general sentiment for (protecting) the environment. Although all Greens
(to lise Pepper's definition) are environmentalists, not all environmentalists are, according to the
more anthropological term, ideologically Green. In fact, it might be possible to envisage that same
individuals might refrain from, or object to being associated with the term 'environmentalism' since
it is associated with a specific political ideology. This difference between being an environmentalist
and being Green is also indicated by Bramwell (1994, p. 134) who states that "the gap between
support for environmental issues and a vote for Green parties is wide everywhere in Europe". Brand
(1999, para. 3) also nates that whilst the environment has risen to be an important public cancern,
this does not signify "that the great mass of people have become environmentalists in the sense of
scientifically informed and politically motivated citizens operating on same kind of explicitly
environmental platform".
The differences between the politico-ideological definition and the anthropological
definition can be seen as relating both to means ('how?') and degree ('how much?') ofprotection or
cancern. Political (Green) environmentalism has a more comprehensive programme of action and
can therefore be seen as more radical than 'general' environmentalism (i.e. individuals holding a
cancern for the environment without subscribing to the 'full' ideology of Green environmentalism)
(McCormick 1991). Environmentalism can thus be identified either as a more comprehensive
ideology or as a general (and therefore 'vaguer') environmental awareness and cancern. Since this
paper investigates the implications of globalizing environmental sentiment and cancern, it holds as
its basic tenet a wider definition of environmentalism than that offered by political science and
theory. However, references to political (Green) environmentalism will be made at times when it is
relevant for the discussion.
Two Environmentalisms
As indicated above, there can be found a dichotomy of the term environmentalism within
academic usage. In addition further problems of pinpointing to Ollesingle definition exist. For the
politicallideological side of 'environmentalism' the division can be found in deep Green and
shallow Green ideology (Pepper 1996, see also Naess 1989). Looking at environmentalism from a
'non-political' point-of-view, similar dichotomies can be found, viz. conservationism vs.
preservationism; malthusians vs. cornucopians, etc. Milton (1996, p. 74) goes as far as to gay that
"there have always been two environmentalisms" - namely the 'conservative' and the 'radical' -

and that it is "the nature of the conservatism and radicalism that appears to shift [...] from Olle
analytical perspective to another".

Environmentalism,therefore,carriesmanymeanings- rangingfrom seeingit as the human
management of the environment to being the basis for an alternative view of the world. The latter
definition of environmentalism as an ideology falls clearly within Friedman's third definition of

culture - culture as an "organizerof total life processes"(1994,p. 89). This, then, means that the
ideology of (Green) political environmentalism (what Milton [1996] might call, and McCormick
[1991] calls, the 'radical' stance) could be seen as an identifiable culture in its own right. A
common, shared belief-system that organises one's life processes will be comparatively easy to
delimit, and, therefore (following Friedman's notion of culture, above) the ideology of green
environmentalism could be defined as an ideology-culture. However, as the intention of this paper
is to take a wider view of environmentalism, and not to limit its analysis to the ideology of
environmentalism, it will be of interest to look at the anthropological view of environmentalism
from a culturaI perspective and relate it to the above discussion on globalization of culture(s).
Environmentalism is, according to Milton, "part of the way in which people understand the
world and their place within it" (1996, p. 33, emphasis added). This means that environmental
sentiment can exist, and does exist, as part of culture (or cultures). Milton (ibid.) establishes the
term 'culturaI perspective' to connote environmentalism within existing cultures. He sees cultures
as including different culturaI perspectives that "are not necessarily confined within [territorial]
cultures" (p. 68). Therefore, if environmentalism can be seen as a cultural perspective, as something
that is not by necessity part of Ollespecific culture, it can also be seen as a phenomenon that has the
capacity to transgress culturaI boundaries. This also implies that it is closely liked to globalization.
A further question remains however; how can different (territorial) cultures share a
sentiment of environmentalism assurning culture is shaped by social interaction, that it is of social
construction? Ingold (1992) and Milton (1996) argue that not all culture is determined by social
factors, that "culture should include meanings that flow directly from our experience in the world"
(ibid., p. 63), through direct perception13.This means that culture is not only acquired as a socially
constructed phenomenon, but instead some of culture is acquired outside social contexts. This direct
perception and reasoning about culture and perception means that it is possible to have a common
(under)standing about issues such as the environment (Milton 1996). Individuals with different
social experiences can understand and interact with their environments in similar ways.
This section has concluded that there exists a plurality of 'environmentalisms' ranging from
political environmentalism (as a Green ideology) to a vague concern for protecting (parts of) the
environment. This paper looks, perhaps rather dauntingly, at a general sense of environmentalism
rather than limit itself to a Green ideology or the stance of Ollepolitical or ideological group or
(sub-)movement. Or, to approach the definition from the 'other end', for the purposes of this paper
it is necessary to see all conscious concern for the environment, all forms of environmental
awareness as 'environmentalism'. Furthermore, it has been asserted that not all culture is purelya
social construct, and that environmentalism (as a cultural perspective) can therefore be identified as
a separate (trans)cultural phenomenon. However, as the next part of the paper shows, additional
issues such as environmental world-views and the 'traits' of globalizing culture (indigenization and
cosmopolitanism inter alia) also need to be considered.

13Ingold (1992) agrees with Milton (1996) in arguing against the culturally relativistic stance that assumes
that humans gain all their knowledge of the environment through culturaI and social representations.
However, Ingold takes a 'stricter' holistic (humans plus nature) stance than Milton does in discussing his
theory of perception.

Part III

- Synthesis

Environmentalism and Globalization
The above discussions on the phenomena and theories of globalization have, among other
things, shown that, whilst it is possible to see technological change as bringing with it culturai
change, a meTe assertion of 'Americanization' or homogenization of culture is too superficiai an
argument. Indigenization, the flow of cultural features from the 'periphery' to the 'centre', as well
as the maTe general conc1usion of the "globewide nexus" of universalism and particularism
(Robertson 1992, p. 102) show that the issue of globalizing culture is a maTecomplex Olle.
Furthermore, it has been conc1udedthat environmentalism can, in theory, be identified as a
shared (and common) culturai perspective, despite the existence of culturai differences between
societies. Therefore, in turning the attention to the globalization of environmentalism issues such as
the place-boundedness of environmentalism and its homogenization or indigenization on a global
scale need to be addressed. Linked to the issue of particularism-universalism is the geo-physically
determined relativism of environmental problems. Global phenomena have different impacts in
different parts of the world - this being dependent on geo-physical and (as discussed above) on
economic (wealth) characteristics. This means, according to Yearley (1996, p. 79) that "calls for
united, global responses can be seen as misleading and tendentious". The global emphasis on
environmental problems also implies that there is maTe in common than there actually is (ibid.).
Therefore, if all environmental problems differ because of their unique geographical location and
effects (not to mention the established social perception of thern), then can there be such a thing as
global environmentalism? In other words, I will here strive to create a synthesis of the issues
discussed above.
As indicated previously, the stance that part of one's understanding of the world, of one's
culture, stems from direct perception of Dur experience (Milton 1996, cf. Ingold 199214).This will
allow for the understanding that environmental sentiment is not purelya product of one's social
context. Therefore, whilst environmental issues are by their very nature connected to the local geophysical environment (that is, an environment that is 'place-bound'), two facts speak against an
environmentally relativistic refutation of the idea of a shared, common global environmentalism.
Firstly, individual reflection, direct perception and experience - combined with
communicationtechnologies and information systems - allow us to consider the similarities
between OUTlocal environmental problems and those suffered byothers. This naturally assumes that
a person on the other side of the globe is worthy of cancern; that she is a moral object, i.e. that a
'global sense ofhumanity' exists. Secondly, the realization of the interconnectedness of the global
environment- or, indeed,the identificationof the globewith the wider environment- leads to the
conc1usion that local environmental problems often have wider regional, or global causes (be they
socio-economic or direct bio-physical). And, conversely, that local action has wider consequencesan analogy to the ubiquitous 'butterfly effect,15from physics and chaos theory will be appropriate
for this.
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Ingold (1992) argues for the need to take aholistic view of humans and nature. Rather than defming the

human environment as outside the human existence, a (phenomenological) view of the environment as an
inexorable part of OUTlife process is necessary.
15 Le. that when a butterfly flaps its wings in Olle part of the world, unforeseeable and drastic climatic effects
might take place on the opposite side of the globe as a result.

Thus, again, the nations of a global humanityand a global environment are paramount in
refuting the idea that a 10cally determined geo-physica1relativism wou1d cance1 out any sense of
globa1izedenvironmenta1istthought. Having established that the emergence of a global culture (or,
a cu1tura1perspective) of environmenta1ismis possible, the other issue that needs to be addressed is
the fear of global cu1tura1homogenization. That is, what are the possibi1ities for a homogenization
of environmenta1sentiment to occur globally? It is possib1eto ask whether this wou1dmean that the
forces of globa1izationare so strong as to homogenize all environmenta1sentiment, that all societies
wou1d, and indeed, cou1d, adopt the prevailing 'Western' environmenta1ist worId-views and
arguments (cu1tura1perspectives) without consideration for existing va1ue-systems and cu1tura1
worId-views.
As discussed, seeing homogenization as the sole consequence of the globa1ization of
culture(s), is a conc1usion that is too simple and superficial. Existing (territorial) cultures will
inc1udediffering worId-views on the environment, and, therefore, the influence of environmenta1ist
cu1tura1perspectives that originate (large1y)in industrial or post-industria1Western cultures wou1d
have to be strong indeed to rep1ace or radically alter the environmenta1 worId-views of cultures.
Although much of the focus on indigenization of cu1tura1imports has focused on physica1 artefacts
(commodities, cf. Tomlinson [1999]), it will be safe to conc1udethat non-physica1cu1tura1imports,
such as ideas - or cultura1perspectives- will by necessity be adapted and indigenized inta existing
cosmo10gies of the 'importing' society. In fact, same attention has been paid on the problems of
assuming that the environmenta1worId-views of cultures in the Third WorId equate to those of the
First WorId.
Croll and Parkin (1992), as well as Milton (1996) discuss the differing cultura1
understandings ofthe environment from an anthropo10gica1point-of-view. Milton (ibid.) conc1udes
that one's view of nature will influence one's view of environmenta1ism.For examp1e, the who1e
idea of environmenta1management and protection of the environment will seem strange for cultures
(e.g. the Dogon peop1e of Mali and Burkina Faso; cf. van Beek & Banga 1992), who see nature
(perhaps even 'Nature') as powerfu1 and as a protector. Conversely, the opposite wou1d be true for
the Western nature conservationists, who tend to see nature as fragile and in need of protection
(Milton 1996). Surely, the potential Dogon re1uctanceto take measures to protect their environment
wou1d be seen as incomprehensib1e by many conservationists in Europe or North America. This
rea1izationthat the environmentis understooddifferent1yin differentcultures - for examp1e as a
'giving' environment, or as a 'fragile' environment - provides an important caveat for the
promoters of ahomogeneous environmenta1istsentiment globally.
The message of protecting the environment will be understood in different ways in different
societies. However, neither cu1tura1relativism, nor the be1iefthat globa1izationautomatically incurs
homogenization of culture are valid arguments on their Owll.Instead, the process shou1dbe seen as
an interaction between the strong forces of globa1izationand the (probab1y)equally strong forces of
10ca1ism.
Environmentalist ideas are adapted and modified according to the society and environment
inta which they are imported. However, it is possib1e to reason that certain care 'messages' of
environmentalism- such as global humanityand global environment - will (with globalizing
cultural, social, political and economic influences) 'perco1ate' inta other (territorial) cultures and
influence environmenta1 cancern globally. The development of environmenta1istviews is just that a development where constant change takes place as views influence each other (see a1so figure 1,
and the accompanying discussion).
Another issue that warrants discussion is whether 'global environmenta1ism' will mean that
on1y 'cosmopolitans' by profession, i.e. those professionally invo1ved in these issues such as

activists of international NGOs, politicians and academics, are those influenced by global
environmentalist sentiment? Cosmopolitans can be seen as 'bridgeheads' of global culturai
perspectives inte territorial cultures (Hannerz 1990), meaning that they aid in propagating
environmental cancern and shaping attitudes. However, the influence of modern media should also
be taken inte account. It could, as Hannerz (ibid.) indicates, be possible to become a cosmopolitan
without ever leaving one's own borne, when images of environmental events and problems are
conveyed to one's borne via electronic, as well as non-electronic media.
Through the influence of media, the nation of a compressing globe - and therefore also the

realizationof a (single)globalenvironmentand of a globalhumanity- becamevery tangible(albeit
'two-dimensional') notions. This indicates that genuine (global) cancern for the environment is not
limited to certain (professionai or occupational) categories of people who travel and interact faceto-face with people in societies globally, hut that it can be, and increasingly is, held by 'ordinary
people' as well.
Environmentalist Views of the 'Global'
The question that remains, however, is whether Ollesingle and unitary global environmental
sentiment exists. Environmentalist thought is c1early divided, between (on general lines) proglobalizing and anti-globalizing ideals. Milton (1996, p. 174) suggests "that the global
environmental debate encapsulates the tension between 'globalizing' and 'deglobalizing'
tendencies". Environmentalists might see globalization of the economy as environmentally
destructive16and therefore advocate deglobalization. However, an advocacy of their stance will, in
itself, constitute globalization of the idea of deglobalization. This, it is possible to argue, is an
illustration of Robertson's particular-universal idea: in order for the pro-Iocalistic stance to gain
wider acceptance, it has to be made known on a global scale. The particular idea is universalized,
and through that universalization it is hoped that increased deglobalizing sentiment (i.e.
particularism) will gain hold.
The other side of the environmentalist 'cain' belongs to those who see increased
globalization (e.g. global agreements on free trade and on development issues) as the solution to
many environmental problems17.Thus, the division between globalizing and deglobalizing falls inte
Milton's 'two environmentalisms' discussion of the radical stance versus the conservative stance.
(Although, the role of the 'radical environmentalist' is played by different stances in different parts
of the world. In industrialized Europe the deglobalizers will present the more radical idea, whereas
for the subsistence farmers of, say, India, the globalizing environmentalists are the more radical
Olles[cf. Milton 1996]).
What is important here, however, is that both stances still essentially share a "sense of the
global" (ibid.). Tomlinson goes so far as to say that, despite their stress on issues such as
community action, "the environmental movement as a whole has tended to reinforce the globalist
perspective" - i.e. the sense of the global (1999, p. 190, emphasis added). Thus, environmentalism
also plays its own role in the globalizing process. In their linking of individuals, organizations,
governments etc, environmentalists can be seen as further compressing the world through
intensified social relations (Milton 1996). (This applies to both Robertson's objective and subjective
nations of globalization). Milton furthermore states that "environmentalism is a particularly
effective globalizing discourse because it employs a well-developed sense of the global" (1996, p.
16 For more detail for the environmentalist arguments for deglobalization, see, for instance Pepper 1996;
Shiva 1988.
17This wouId, for example, be through international agreements and legislation on environmental issues, as
weIl as through foreign aid and assistance to aIleviate environmental problems.

171), referring to the nations of global interconnectedness of biophysical as well as social issues.
Another way of seeing this 'sense of the global' in environmentalist thought is in its creating of
global sentiment within (territorial) cultures. Regardless ofwhether environmentalism is associated
with globalization or deglobalization within a society (or, rather, its culture), it will point at, and
reinforce, an awareness of 'the global'.
Environmentalism on a global scale, although divided in opinion about globalization itself,

is clearlytied up with it - both as being the result of (objective)globalizationand as an influenceto
the (subjective) nation of 'the global'. This makes it interesting to see what actors and forces have
been influential in linking environmentalism to globalityand how the idea of the global
environment has emerged.
Environmental Cancern
"[E]nvironmental awareness, expressed through organized pressure has occurred in almost
every developed nation in [sic] the globe" (Anderson 1997, p. 94). As per Jamison et al (1990),
specific conditions lead people who are already concerned with the environment to organize. Whilst
issues of organization (environmental movements) are further discussed below, here it is interesting
to see how can this emergence of environmental concem/awareness be explained and analysed?
Anderson (1997) sees changing class structure, changing valne systems, the fale of 'claimsmakers'
and the objective environmental changes (or problems) as key determinants.
The changes could also be seen thus: changing class (and increased wealth) structure gave,
because of improved access to information and media, opportunities to gain knowledge and
arguments from the 'claimsmakers', and this in tum changed environmental valnes. A plethora of
analyses of the historical roats of environmentalism and environmental cancern (variously also
called 'ecologism') exist (see, for example Bramwell [1989]; or McCormick [1991]). The analysis

in this papertakes a maTelimitedoutlookand focuseson two of Anderson's points (above)- valnes
and claimsmakers - relating much of the discussion to the question of whether environmentalism
should be seen as a socially constructed phenomenon or as an 'objective' sentiment. The final issue
ofthe objective environment is also addressed in the subsequent section.
Looking at the first point, the growth of the middle classes has been used to explain a rise in
environmental awareness as the levels of education rose. A new 'knowledge class' emerged. The
connection of this to environmentalism could be questioned. The fact that the 'knowledge class'
might have emerged at the same time, in the same period as environmental awareness grew, does
not prove a cause-and-effect connection between possible changes in class structure and in the rise
of environmentalism. Furthermore, on an international scale, an analysis of class structure will be
unlikely to provide conclusive evidence for explaining the rise of environmental cancern.
Secondly, changing valnes have been used to explain changing environmental cancerns. The
changingvalnes are seen as emanatingfrom a 'postmaterialist'society - that is, once a society's
basic human needs have been fulfilled and satisfied there is 'room', time and energy for altruistic
cancern (Inglehart 1990). Anderson (1997) questions whether the postmaterial society led to
environmentalism, or whether environmentalism helped in the emergence of the nation of a
postmaterialist society. Again, the causes and effects connection is unclear, and instead an
explanation ought to be sought by looking at the role of the 'claimsmakers', and their influence in
propagating environmental cancern.
Turning thirdly to the role of 'claimsmakers', Anderson (ibid., p. 99) states that orten public
cancern is "triggered by the actions of environmental pressure groups, responses to events such as
environmental disasters and resulting media publicity". A complication for the reporting of
environmental news and the dissipation of environmental information is the complexity of many

environmental problems. This also makes them contestable. Many actors and interested parties are
involved in, say, policy making and the complexities and uncertainties involved make it difficult to
disseminate information about environmental issues in an easy manner. Anderson (ibid., p. 59)
argues that, with many complex c1aimsto the environmental 'truth', "[t]he journalist plays a keyrole
in disentangling these c1aims and simplifying complex ideas for the 'lay' public". Before further
comments be made, it will therefore be appropriate to discuss the role of social constructivism by
starting at the nation of 'truth'.
'Truth' and Social Construction
Environmental cancern will be generated and propagated through c1aims to the 'truth' and
'knowledge' (which presupposes 'truth'). Anderson (1997), in her analysis of media and
environmentalism, argues that objectivity is a part of the journalist' s 'professionai culture'. The
view of media as the Fourth Estate (the other three being the legislative, executive and judiciary)
implies that media should be on the side of the public, to reflect their interests vis-a-vis the
'establishment'. This liberal-objectivist view of the media can c1early be seen as somewhat
quixotic, and has indeed be criticised by Marxist media analysts who argue that media works to
reproduce the "dominant valnes that underpin the capitaiist system" (ibid., p. 46). The 'dominant
valnes' of the 'capitaiist system' are, however, themselves multi-faceted, and, therefore warrant a
c1oserexamination of how the media agenda is determined.
Looking c1oser at the issue of objectivity, parallels can be drawn to the discussion on
cultural relativism/"real-world" objectivism of environmental sentiment. In postmodern thought18,
the denial of the existence of an objective 'truth' is possible. 'Truth' can, the argument goes, never
be fully objective since OuTknowledge of the world is influenced by culturai (individual or societal)
judgements. Reality, inc1uding knowledge and therefore 'truth' is seen as socially constructed.
However, as with the nation of the culture of environmentalism, there is a need for scepticism
regarding this view. As Milton (1996) argues, part of OuTknowledge stems directly from OuT
perception of the world. Anderson concurs and argues that a total abandoning of the nation of
objectivity is not possible, and that "[e]xtreme relativist or social constructivist positions are
problematic since they ignore the role of objective environmental factors" (1997, p. 105).
The constructivist argument can be seen in two ways. At its most 'extreme', it could state
that, since environmental cancern is created through the construction of environmental problems, a
deconstruction wouid, in fact, somehow remove environmental problems. However, this would
incur ignoring objective environmental factors. Acid rain does exist, desertification is taking place,
and population pressure (among other factors) leads to water shortages in many parts of the world.
A strict interpretation of the construction of environmental problems is therefore, not only a
misleading argument, but also a worrisome Olleas it has the theoretical and argumentative power of
negating the existence of serious environmental problems.
However, if the social constructivism idea is interpreted in a less radical way, important
conc1usions for the role of 'the global' can be drawn. The less radical stance would mean seeing,
not the environmental problems as socially constructed, but rather acknowledging the elements of
constructionism in environmental awareness. The social constuctivist argument can then be seen as
an ontological or an epistemological Olle(Peterson 1999), where that which is contested relates to
how environmental problems are or how they are seen or known. This distinction might seem a
'play with words', but the difference is maTe significant than that. As stated, there is a worrisome
element to interpreting the environmental problems themselves as 'imaginary', as sociallyor
culturally constructed phenomena. Seeing environmental awareness as something that is created,
18

See, for example, Winch (1990) or Eder (1995).

based on people 's perception of the objective environmental situation, on the other hand is
something that is necessary. The influence of media, the culturai and ethical trappings of the

'c1aimsmakers' needs to be acknowledged as influencing environmental awareness - viz.
environmentalism.
Does this reasoning indicate that public cancern for the environment is not created/sustained
by an objective cancern for the environment? The answer will be to see environmentalism as a
result of both objective, real environmental problems and the propagation (and dissemination of the
information) of these problems. Not all environmental problems are directly visible, nor are all
problems affecting everyone. In a sense, environmentalist propagators or transmitters (see figure 1)
are then bringing (literally) 'invisible' issues to (metaphorical) visibility, through media and culture.
Yearley (1996) sees environmentalism as the result of c1aims made by groups and individuals.
Therefore Olle possible future development is that when the world communications 'globalize'
further, it will be easier to create and sustain environmental cancern.
Actors as 'Claimsmakers'
Yearley's main argument is that global environmental problems are global for the very
reason that actors on the environmental 'scene' have "worked hard at making 'the environment' a
world-wide phenomenon" (1996, pr. 143-4). Jamison (1996, p. 224) furthermore sars that it is
"intermediary actors" that translate the scientific findings inta public cancern. Despite the need to
be somewhat sceptical of strictly ontological constructivist points, the issue of how global
environmental cancern is generated and/or propagated is an interesting point to address.
For this, communication plays an important role in the analysis. As indicated previously in
the paper, the social contacts between people are seen as important in generating and strengthening
a 'sense of the global'. Milton (1996, p. 170), furthermore, stresses the importance of
communication in the development of environmentalism:
"I also want to suggest that it [environmentalismJ is a transcultural
discourse [... J, Ollethat is not tied to any particular group or location, but
which flows across culturai boundaries [... J within a global network of
communication" (emphases added).
This statement implies that attention could be raid to the workings of the network, the
technological aspects of communicative systems in the world. However, since the facils here is to
analyse the implications of a globalizing sentiment of environmentalism, the discussion only
touches on the technological issues, and only where warranted by the general context. To rut it
bluntly, it is not the 'how do they do that', but the 'what does it mean' that is of interest here.
Irrefutably, the emergence of rapid communications networks throughout many parts of the
globe has had an impact on globalization. Without lingering on the debate of causes and effects, it
might be possible to sar that communication and globalization are in a reinforcing feedback relation
to each other. To rut it simply, as 'world society' is globalizing, the need for improved
communications networks increase, and conversely, when it is easy to communicate with distant
parts of the world, society (societies) can grow more global in their orientation.
However, this reasoning also implies that the definition of 'global' is based on the number
of interactive communications, contacts, and relations outside one's own society. An alternative
definition, or view, of 'global' might be (as has been implicit in this paper) Ollebased on 'sense of
the global'. As Hannerz' (1990) discussion on cosmopolitans indicates, mere physical movement
between different societies does not automatically mean 'being global' per se, but that a conscious
reflection is required. As conc1uded, because of electronic telecommunication, it is possible to

become and be a cosmopolitan without leaving one's own home. Media therefore can be seen as
having a determining influence in the globalization of environmentalism.
Another argument painting to the importance of media for environmentalism and
globalization is that face-to-face interaction is not the primary way in which culture is transmitted.
Instead media is the prime transmitter of cultural nations (Milton 1996; cf. Appadurai 1990). Since
this discussion is on actors it will also be interesting to see who decides what media is to focus on?
"Media geographies are [...] becoming detached from the sYmbolic spaces
of national culture and realigned on the basis of the maTe 'universal'
principles ofintemationai consumer culture" (Robins 1997, p. 33-4).
As the quote above indicates, the media industry is doubtlessly globalizing or
universalizing. Driven by "the logic of profit and competition", media corporations are striving to
Teachthe largest possible audiences for their products (Robins 1997, p. 33). In media's interest is
also to bring inta focus issues that 'sell', that is, issues that are already emerging in the sphere of
public interest. Media can definitelyaiso be seen as a generator of issues such as environmentalism
on the public agenda.Thereforemedia plays a doublerole - as generators and as distributors of

ideas.And this, the otherparties that have a stake on the environmental'scene' know - and try to
lise.
Media and EnvironmentalistMovements
Early social movements, before the 1950s, relied on their own publicityand campaigns, hut
with the rise of modem, electronic media this changed (Anderson 1997). In the 1980s, furthermore,
a 'revolution' in global media technologies took place. For example, television sets became maTe
affordable (even in Third World countries) and worldwide media events became possible, the prime
example being Live Aid in 1985. With this, social movements became maTemedia conscious and
aware of 'news values'. Greenpeace is commonly seen as the prime example of an environmental
organization realizing the value of media contacts and appeal (ibid.).
Environmental groups can also see mainstream media as being in the hands of the dominant
groups of society (ibid.). But, as the 'duality' of environmentalism (radical-conservative) suggests,
there is another side to this view; namely, environmental groups can see that media is a useful and
impressionable tool for spreading information and views. Again, Greenpeace provides the most
prominent example. The split in environmentalist groups' views on media also indicates a maTe

comprehensive'riff - that of workingwithinor withoutthe existingpowerstructuresin attempting
to 'change society'. Clearly, the environmental movement cannot be seen as one actor (cf. Milton's
[1996] 'two environmentalisms', above)
Above, Istated that media should be seen as playing a double role - of creating new ideas
as well as distributing established Olles. The latter issue should not be underestimated, since an
important consideration for news editors and journalists is how well the environmental issue in
question "'fits' established news values" (Anderson 1997, p. 114). That is, media will be interested
in appealing to the established cancerns, worries and interests, in order to 'sell'. Naturally, media
might have an agenda of its own with regard to the environment and to environmental values.
However, I would propose it unlikely that a news medium, such as a television channel, newspaper
or even a media conglomerate would have designed 'long-term' conscious plans of how to present
environmental issues in order to attempt to change the watcher's/reader's/listener's environmental
values. Anderson (1997, p. 210) states that "there is no linear, dear-cut relationship between public
attitudes and media agendas". Rather, the process of reporting of 'the environment' in media and
public attitudes should be seen as a reciprocal and circular Olle,where Olleinfluences the other.

'Lobby groups' will also have an interest in influencing the media agenda and reporting
strategies. The environmentalist lobby is constituted of a multitude of actors, the most obvious
being the environmental groups (NGOs) and activists (what might be called 'a social movement')
(Anderson 1997) and business interests. However, as environmentalism has become a new
ideological masterframe (cf. Eder 1996) in all sections ofpublic discourse, governments and public
institutions could also, in a sense, be viewed as lobbyists, i.e. 'c1aimsmakers' or 'intermediary
actors'. This, since the governments strive to gain support for their environmental policy (be it
considered pro-environmental or anti-environmental) from the public, the business interests or
whoever can be seen as being in a position of power and influence in the state/society in question.
The relationship between environmental movements and the media can be seen as a
complex Olle, partly since media receive inputs from a variety of sources. For the actual
environmentalist movements, this multitude of interested parties, 'voices' and actors on the
environmental issues arena means that it is questionable whether the arguments of the
environmental groups can survive on the "marketplace of communication" (Eder 1996, p. 203).
Eder sees this as depending on what shape the environmental movement chooses and wishes to
present itself, e.g. to and through media. However, the continued existence of environmentalism as

a large-scalepopular movementis unlikely(ibid.) - in part because of the institutionalisationof
environmental thought.
Institutionalization and Changing Values
Eder (1996) sees environmentalism as a new 'masterframe' in public discourse. The
implications of this are that environmentalism has been institutionalised, and become 'topical',
signifying that environmentalist arguments and views are no longer dominated by the
environmental movement. It might be possible to gaythat it has become 'politically incorrect' not to
inc1ude environmental issues inta other 'spheres' of action, such as corporate or public policy,
education, advertising or even (paradoxically enough) arms trade issues. (Although it should be
noted that a meTe inc1usion of environmental cancerns inta, gay, corporate policy, does not
automatically mean that any action will defacto be taken).
The institutionalization and the emergence of environmentalism as a 'masterframe' could be
seen as having several consequences. Firstly, the frequent occurrence of 'the environment' (or
environment-related rhetoric) in public discourse might lead people to believe that a similar amount
of positive environmentalaction is being taken. Secondly,the increasednumber of actors - with
their respective divergent interests and opinions - might be seen as creating insecurity or lack of
trust through the display of conflicting messages when it comes to issues such as severity of
problems, best solutions and suchlike.
Indeed, when it comes to conflicting messages, part of academia and post-modem science
can be seen as playing a vital role. The social constructivist argument, with its insistence on the
construction of problems, might also be seen as implying that environmental problems and cancerns
are, in a sense, imaginary19.1fthere is no objective 'truth', there will be no absolute problems either
since they (the problems) are socially created, constructed phenomena. (See, for example Jamison
[1996, p. 224] who argues that scientific research led to a growth in public cancern for the
environment, but that scientists "constructed these problems").
As environmentalist thought has become increasingly integrated inta public discourse (i.e. it
has become a new 'masterframe'), environmentalism has also partly lost its position as the 'counterdiscourse' of modernity. Young (1990), discusses the processes of institutionalization of
environmentalism in terms of post-environmentalism, signifying both that environmentalism is no
19

At least when it comes to the 'radieal', ontological social constructivism.

longer seen as the 'counter-discourse', and that environmental arguments and environmental
thought has become 'mainstream', or 'de-monopolised'. As awareness of common, established
environmental concems increases, the environmental movement can no longer be sure of their
position as agenda-setters or experts (Eder 1996). Established environmental NGOs have become
part of the politicaliandscape, also in many Third World states (Anderson 1997). Jamison (1996, p.
225) describes this as the environmental movement "coming in from the cold", leading to a demise
in the 'outsider' movement of environmentalism.
It is unlikely that the continued existence of a large popular environmentalist movement
could be seen as possible (Eder 1996). This is because of the institutionalization of environmentalist
groups and the creation of a 'masterframe' of environmentalism. Environmental concem is no
longer the 'monopoly' of environmental groups, and divergent sources ofknowledge have emerged,

creatinga plethora of sometimesconflictingscientificknowledgeabout the environment- and of
the severity of environmental problems. This means that there might be a need for SOfie kind of
moral authority, a singular guideline or 'hope-giving' agent - and, certainly it will be possible to see
an environmental ethic as such.

Part IV

- Conclusions

Ethical Coherence
Reconnecting back to the reasoning behind figure 1, it is evident from the discussion thus far
that the issue of environmentalism and globalization is a complex and interwoven Olle.Evidently, it
is too crude to argue that total homogenization of values and world-views is taking place, even in
the West (or, the First World). It is, however, equally crude to assert that since cultures and
localities differ, there will be no possibility for coherence in values to exist. The argument here has
also been that as environmental problems display an increasing degree of globality, the assertion of
a global concern for the environment needs to be complemented by a similar ethical sentiment for
humanity. The previous discussion on environmentalism shows that, to a noticeable extent, the
realization of environmental problems resulting in environmental concern, is the result of the
actions of 'c1aimsmakers' acting as 'amplifiers' or 'transmitters'. This realization could, then, also
be applied to the recurring notions of global environment and humanity.
In other words, a conscious construction and propagation of certain values vis-å-vis the
environment can take place, and, as will be discussed, ought to take place. However, in order to
create consensus and agreement these notions would need to rely on a form of lowest common
denominator, i.e. they would need to be such that they are possible to agree upon without imposing,
gay, Western values on all parts of the world (or, indeed, assume that this would be possible). A
respect for cultural differences on world-views is necessary, as is the creation of consensus of action
or values, in order to achieve - or even to be able to approach - sustainabilityon planet Earth.To
completeKiing's reasoning(fromthe epigraph)- he also continues his argument on the differences
and problems that 'plague' contemporary society by stating that:
"However, Ollecan also argue in the opposite direction: precisely in view of
this oppressive situation, abasic ethical consensus is necessary" (Kling 1998
[2000], p. 39)
I will firstly, however, go on to discussing changing values as illustrated by the
environmental movement. The organization of people into groups and movements provides, I feel, a
good indicator of opinion, partly because of their rote as 'amplifiers' of environmental sentiment,
but also partly because of the reliability of social movements as a source of information. Compared
to empiricism from e.g. surveys and questionnaires, the existence of movements should provide a
more steadfast evidence of opinions and values. When asked directly, people (respondents) might
be more inc1ined to exaggerate or belittle their views or actions, but when views are, so to speak,
observed in viva (in movements), rather than in vitra (in surveys), the views will be visible through
the actions.
New Environmentalist Movements - New Values?
Tomlinson (1999) sees bleak prospects for the emergence of 'cosmopolitan', i.e. global,
values through international govemmental institutions. However, he admits that the emergence of
(I)NGOs is (for this end) a more optimistic development, adding, however that their potential to
change cultural views is limited. Nevertheless, there is room to disagree with this point-of-view first and foremost since the very existence ofNGOs and INGOs (in whatever field) already signifies
a shift in 'cultural views'. That environmental movements exist and act on the international arena is
evidence of certain cultural values (or, to lise Milton's [1996] term, 'cultural perspectives'), and
therefore, if new movements emerge or gain recognition, this will inevitably signify changing

values, both among the direct supporters of these movements (members, activists etc.), as well as
among other actors on the same arena.
Whilst the inc1usion of 'established' environmentalist movements anta the political
mainstream agenda has been taking place, new groups have emerged during and since the 1990s,
with a partially new agenda. These "consciousness-raising" - and, perhaps, the new 'outsider
movement' groups differ from 'old' environmentalist groups in thai they are emphasising the role of
the individual, rather than the role ofinstitutional interaction and collaboration (Anderson 1997).
These new environmentalgroupingscan often be seen as taking a shape - and scale - thai
encourages localist and individual action, as well as 'consciousness raising', both among the
general public and among the members of the group. Ingalsbee (1996, para. 16), for example,
provides an eloquent account for how members of Earth First! (EF!) "[t]hrough communing with
Nature and other EF!ers, [...] create an ecological social consciousness thai transcends intra-human
interaction". Even Greenpeace, which is not based on actual popular membership hut rather aligned
as a 'corporate' movement, or a "multinational company" (Allen [1992], p. 223, quoted in Yearley
[1994], p. 156), could be seen as belonging to this category, a category thai could be contrasted with
groups such as the Sierra Club or various other national 'countryside groups'zo. What seems to set
these groups aside from the 'established' groups is thai they seem to act outside of formal decisionmaking structures (Le. they are "engaged in extra-institutional activism"; Ingalsbee 1996, para. 3).
Certainly non-violent direct action (NVDA) and civil disobedience groups such as Rec1aim the
Streets, anti-roadbuilding groups, the Chipko movement, as well as anti-WTO/IMF groups (e.g.
Attac) are good examples of this.
Another feature in common is the stance on 'localization'. Anti-roads movements take
action against threats they see as imposed on their locality 'from above', i.e. the central road
authority or equivalent. The anti-globalization movements, similarly act because they believe thai
(economic) globalization, as well as certain forms of development in general, will be detrimental to
their - and to everybody's - locality.The local scaleof actiontheseNVDAand othergroupstake,
could be seen as a form of NIMBYismZl. Bauman (1993, p. 218, quoted in Tomlinson [1999], p.
198) refers to these new movements as possessing a 'morality of proximity' and having "powerful
hut short hands".

However, Connelly and Smith (1999) assert thai NIMBY has become NIABY - Not In
Anybody's Back Yard. For the majority ofpeople involved in the new (environmental) direct action
movements, Connelly and Smith (ibid., p. 84) argue, their involvement has "become a matter of
principle", rather than of temporary opposition to the location of development (Le. NIMBYism).
Tomlinson, too, argues thai the actions of movements such as the Chipko in India or the anti-roads
protesters in the UK.,do not exhibit "the negative localism, self-centeredness and moral indifference
to the other" (1999, p. 198) as NIMBYism would do. I would propose thai the replacement of
NIMBYismby NIABYismindicatesan emergingchangein ethicalvalues- namely, a widening of
the definition of solidarity or ofhumanity. Many anti-roads protesters (viz. the 'tree huggers') in the
UK.,for example, received criticism from parts of the general public, as well as from media, since
they were 'outsiders' to the locality, and presumably therefore did not "understand the needs of the
community" (Connelly & Smith 1999, p. 84). This, in essence, illustrates the tensions between the
NIMBYist and the maTegeneral solidaristic sentiment as presented above.

20Such as the Council for the Protection of Rural England in the UK, the Audubon Society in the US or the
Swedish 'Naturskyddsföreningen'.
21 The acronym NIMBY stands for 'Not In My Back Yard' - that is, objecting locally to proposed local
development (Connelly & Smith 1999).

The established environmental movements might be reluctant to refer to issues outside their
defmed (subject) 'jurisdietion' of the environment, perhaps because of a fear to offend sympathisers
or the political establishment within which they work. Perhaps the sentiment among the
environmental establishment (NGOs) is that they feel a need to 'act within their mandate'. Their

safestbet wouldbe to stickto what theydo best - the environment,or specificareasof it - an issue
that has become accepted and 'masterframe' to such an extent as not to cause offenee or indignation
among the general public. A strong inelusion and involvement of issues relating to solidarity - and
of 'global humanity' - could be seen as a betrayal of a given mandate or as risking an involvement
inta the highly politicized, non-consensual fields of (Third World) development, international trade
issues, and even fiscal policy.
n might be possible to see the development and emergence of these new

environmentalist/globalist
movements- concurrentwith the developmentof globalizingmedia- as
perhaps being able to create 'new global solidarity'. Definitely, their emergence can be identified as
(a) new culturai perspective(s):
"[the] different partial arenas of culturai and social sub-politics - media
publicity, judiciary, privacy, citizens' initiative groups and the new social
movements - add up to forms of a new culture, same extra-institutional,
same institutionally proteeted" (Beck 1992, pr. 198-9, emphasis in original)
However, Anderson (1997) expresses scepticism, especially since many local (and,
therefore, presumably 'pro-Iocalist') grass-roats movements are a dominant feature (and, indeed, a
good indicator) of the environmentalist movement (and of its future). Convergence of interest will
take place in environmentalist discourse, hut Anderson (ibid.) sees it as unlikely to form the basis
for a new sense of global solidarity.
Changing Values as a Solution?
As with (virtually) any idea that has been brought forward in the public and academic
discourse, a counter-argument can also be presented. This naturallyaiso applies to the argument that
changing valnes and cancerns could bring forth 'a better world', i.e. come eloger to the elusive
nation of sustainability.
Yearley, for example, calls believing in a "simple change of attitude" (Le. environmental
consciousness) as "naIve" (1996, p. 79). Referring to Dobson (1990) and Pepper (1984), Yearley
(1996) believes that education about environmental issues (leading to changing attitudes) is part of
the solution to wide-ranging environmental problems, hut, maTe importantly, he sees (alongside
Pepper and Dobson) that "the real way forward [.. .] must be through seeking reform at the material
base of society" (Pepper [1984], p. 225-6, quoted in Yearley [1996], p. 79, emphasis in original). In
referring to Dobson, furthermore, Yearley accuses 'Green political theory' for not questioning who
could bring about social/politicalleconomic change to 'save the planet'. The view, or assumption,
by Green theory that everyane would be responsible for bringing about change is seen as Utopian,
as is the belief that environmentalism has universal appeal (considering the socio-economic and
geo-physical differences between societies). n is not in everyone's interest to bring about a
sustainable or an egalitarian society (Dobson 1990). Yearley (1996) sees it as unlikely to have
consensus on reform even amongst developed countries, and, therefore, naturallyeven maTe
unlikely on a global scale.
With the fairly comprehensive criticism as to the prospects for environmental sentiment
(changing attitudes and valnes) to bring about environmental (politicallsocialleconomic) change, it
is possible to question how Yearley sees a change as happening. Pepper (1984) (whom Yearley
[1996] refers to) focuses on changing the material hage of society, meaning changing inter aba the

economic, monetary and production systems. Given the reluctance of Yearley to see changing
attitudes as the key to changing societal functioning (it being 'naIve'), it might be possible to
assume that the force for reforming this 'material base of society' would instead come from some
kind of environmentally enlightened despotism. The assumption that enlightenment for the few
(presumably academics, scientists, decision-makers and their ilk) could then forcefully be
transformed into a whole new societal structure should instead be seen as equally naIve, somewhat

dystopian,certainlytop-downand,if the ambiguityof expressionbe allowed- unsustainable.
Rather than seeing changingpublicawarenessand changingethics - even on a global scale
- as a naivete for generating political (and thus socio-economic) change, it ought to be given
primacy, and be seen as the prerequisite for change. Yearley's scepticism of the possibility to Teach
international consensus could be changed by appreciating the level of culturai change that is already
taking place, as regards environmentalist sentiment, globally. The notion of a common global
humanity, and the notion of a shared planetary environment (being the 'lowest common
denominators' of an ethic), far from succumbing to the relativist objections, could well prove to be
a key to achieving commonly universal hut at the same time societally/culturally particular
agreements.
New Ethics
Modem pollution can be viewed as 'compressing' the world (cf. Robertson's theory)
(Yearley 1996). This means that nations need to worry about the environmental 'doings' of their
neighbours, and, subsequently pollution ties neighbours together. This reasoning is also indicated

by the very title of the report by the UN Commissionon Global Governance - Dur Global
Neighbourhood (1995). It is this notion of'neighbourhood', Tomlinson (1999, p. 181) argues, that
"grasps something fundamental about the process of globalization: the
dialectical relationship between our local lives and culturai experienee and
the globalizing structures and forces that are rapidly transforming thern".
This far is deal, and evidenced by the preceding discussion of globalizing culture. However, the

neighbourhoodidea in Dur GlobalNeighbourhood(1995)- doesnot signifya worldcommunityof
value universalism, hut rather Olleof "enforced proximity" (Tomlinson 1999). Similarly, the idea of
a shared, global ethic will rest, not on Olle communal singular value universalism, hut rather on
some, limited aspects that can be seen as existing - or potentially so - in common.
Yearley's (1996) scepticism to seeing changing values as a possible solution, might,

however,be an indicationof anotherway of reasoning- namely,that of reluctanceto accept an
automacy in the process of changing values. Instead, the argument might be that the changes in
values and ethics necessary to bring about change (including change of the material base of society)
would need to be consciously influenced or fostered.
Often, it is the traditional environmental knowledge and indigenous conservation practices
that are seen and propagated as the ideal, something to strive for (peterson 1999; Milton 1996).
However, the argument of traditional, pre-industrial, or non-European societies living in a
straightforward 'harmony' or 'balance' with nature ought to be doubted, as Redman (1999) and
Milton (1996), among others, do. Peterson states that "[i]t is true that native peoples do not have
only positive impacts on their environments" (1999, p. 347, emphasis added), and there are
countless examples of pre-industrial and pre-historie societies that have bad significant impacts on
their surroundings and have also created outright environmental crises (see, for instance, Ponting
[1991], or Redman [1999]). Therefore an assertion of the need to somehow revert to past practices
is a naIve Olle,even if this does not preclude that lessons cannot be learnt.

Instead of seeing traditional environmental knowledge as the be-all and end-all of
sustainability, the key issue ought to relate to scale. The difference between past environmental
crises and present Ollescould be described as re1atingto the scale of the problems22.This means,
again, that issues of global and local need to be brought up. Tomlinson (1999, p. 198) states that
people "need routinely to experience the wider world as touching their local lifeworld and vice
versa". This, in essence is an idea of ethical 'glocalism' (ibid.; cf. Robertson 199223).This nation
can be seen as opposed to localized NIMBYism ideas through local action and sentiment, whilst
keeping in mind and relating it to global issues. The c1icheof 'think global, act local' seems here to
reinforce its validityas "issues of universal cancern need to be instanciated in the everyday, local
experience and 'morallifeworld' ofpeople" (Tomlinson 1999, p. 198).
The consensus on shared values can also be seen from a politico-ethical stance. As
mentioned above, the idea of a global environment has led to the emergence of a 'neighbourhood'
idea of enforced proximity. Furthermore, the nation of a global humanity has resulted in, for
example, a justification of humanitarian and extra-territorial action against and in states that do not
follow what is seen as shared values24.Dower (1998, p. 194) asserts that "[t]he need to pursue
common goals (and not merely to pursue the national interests) is [...] grounded in an increasing
consensus about certain norms and values", and, also that "how states define their interests will
reflect in various ways the moral cancerns oftheir citizens" (ibid., p. 170).
The fundamental incentive for states', as well as individuals' action, and the limit to this
action, is, in essence, human morality. The (objective) economy-Ied globalization process has
created a situation where the environmental consequences of one's actions and everyday lifestyle
choices have far-reaching effects ('the butterflyanalogy'). Equally, the subjective globalization
process has created a social condition of globalization. Similarly, within the objective globalization
process, there will be a need for a moral condition of globality. There is space in globalization for
political and social action (Brah et al 1999) and therefore globalization processes should not be seen
as unchangeable and determined by same predestined fatalism of past developments. This means
that there is also space for a conscious manoeuvring and promotion of nations of the global
environment and global humanity in the globalization process. However, a strict ontological
constructivist stance could potentially blur the question of which values and actions ought to be
promoted. Peterson (1999, p. 346) states:
"If there is no 'real' nature, if all nature is constituted by human
interpretation or intervention, then we have no grounds on which to evaluate
Olleenvironment as better or worse or to resist same forms of intervention
and support others".
The World Commission on Environment and Development (WCED 1987, p. 308) state that
"human survival and well-being could depend on success in elevating sustainable development to a
global ethic". Clearly, then, there is a realization even on the highest levels of the international
'establishment' (as the Brundtland report [WCED 1987] could be seen as representing) that there is
a need to establish a real environmental ethic among lay people. However, an important, final doubt
will need to be addressed firstly, before conc1uding what a shared environmental ethic could
accomplish.
22

Naturally, also other issues relating to technological processes and materials etc. differ.

23Robertson, interestingly, finds the origins of the term 'glocal' in Japanese business culture.
24Although I would like to stress the point that, from a political sciences point-of-view, this reasoning would
need to be further elaborated with a discussion on international relations and realpolitik in order not to be
seen as overtly naIve of the intricacies of international politics.

Ethics and Globalization - On Whose Terms?
It is self-evident that not all people are involved in the global cultural process on equal
terms, and not all features of culture are spread or popularized at the same speed. On whose terms
wouid, then, a move towards sustainabilitytake place, and whom would it benefit - 'cui bono'?
Another way of tackling this contentious issue is, instead, to ask 'for whom is the present bad?' and
'on whose terms is globalization taking place at present?' It is possible to see that, with the
objective (de facto economics-led) globalization process, an increased marginalization of the
already marginalized is taking place, i.e. those disadvantaged in the power structure of the nation
states are getting even maTedisadvantaged (Milton 1996). This, then means that it is the cultures of
the economic hegemons - North America, Western Europe, Japan - that are, at present, setting the
general globalization agenda. (Although this statement needs to be seen in light of what has been
asserted previously about the incorrectness of seeing cultural globalization as straightforward
'Americanization'). A strive towards sustainability ought to therefore inc1ude nations of a maTe
equal and maTe balanced situation, and, indeed power and empowerment is an issue frequently
mentioned in the environmental discourse (see, for instance, WCED 1987). Both those
environmentalists in favour of economic globalization and those opposed to it, agree on the nation

of democracybut with differentmeanings- the bane of contentionmightbe of whetherit relatesto
(limited) participation or to (total) self-determination (Milton 1996), and at what level of scale.
Ecological globalism, as Tomlinson (1999, p. 191) states, has "come to dominate over local
interests and practices". Re is referring to issues such as banning or restricting indigenous, local
practices (e.g. Inuit Whaling [ibid.]) or 'evicting' populations from their traditional territories (e.g.
the San people in Botswana [ibid.], or the Van Gujjar people in India [Gooch 1998]), in the name of
global ecological interest. This, Tomlinson (1999) further states, is the result of using science to
define environmental issues as global rather than local. Rowever, global environmental problems
should essentially be seen as inc1udingboth the 'truly' global problems, as well as those that are
results of displaced local (scale) processes.
Therefore, if local environmental issues emerge because of global processes, same kind of
'ecological globalism' would be necessary. This is not to gay that the events Tomlinson (1999) and
Gooch (1998) discuss would be justified by this reasoning. Rather this reasoning, I feel, necessitates
focusing on the essentiai cause(r)s of the problems, rather than taking a piecemeal approach on the
conservation of certain areas, species or biotopes that would somehow artificially be 'exc1uded' and
sectioned away from the effects and impacts of globalization. A genuine global approach, and a
genuine understanding of the intricacies of global environmental problems would necessitate the
view that, in a system where the negative effects are displacement from the causes, it is not the
affected areas or people, that should be the foci of common action and measures. Rather the
originators, the causes and causers need primarily to be focused upon.
The idea of a globalized environmentalism is not intended to take the shape or function of a
uniform culture of value universalism. Neither is the purpose of the suggested focus on an ethical
stance reliant upon a global humanity and a global environment meant to be a naIve assumption of
general 'niceness' between peoples and between species. Instead, a globalized sentiment of
environmentalism needs to rely on the commonalities and on principles that ought to be universal in
their appeal, whilst acknowledging reality and real world political, economic and social processes.
It is to these 'real world' processes that I tum next, in order to sketch upon possible outcomes of an
emphasis on a global environmental ethic.

The Consequences of Environmentalism and Ethics
Where would an emergence of a global environmentalism lead, what could the
consequences be? Would a meTe 'vague' or 'general' emergent ethical stance be able to influence
governments and businesses? Toulmin (1990, pp. 197-8) quoted at length in Beck (2000, p. 72),
discusses power and refers illustratively to Jonathan Swift's Gulliver's Travels and Lilliput25.
Powerful actors, Toulmin sars, with "bigger and bigger guns" have less and less moral authority
compared to "Lilliputian institutions" such as NGOs:
"the moral standing of 'national' powers and superpowers will, for the
future, be captured in the picture of Lemuel Gulliver, waking from an
unthinking sleep, to find himselftethered by innumerable tiny bonds".
These 'tiny bonds' can be seen as the moral and ethical values, held by NGOs, as well as by
ordinary people. These can restrain as well as encourage action of public and commercial
institutions and organizations. However, in order to be heard, to be able to construct the 'Lilliputian
bonds', the 'culture of environmentalism' has to be sufficiently widespread and have a large enough
following.
Tenbruck (1990, p. 203) states that "[p]reviously, power holders legitimized themselves by
convincing their followers; today they have to demonstrate their acceptance by world opinion". This
indicates how 'vulnerable' power structures are, and, also how an increasingly shared global scale
ethic (albeit limited in scope) could be an influence. The c1ueto how this process could be seen as
taking place lies with the initial discussion on culture (see figure 1). Culturai perspectives emerge
and have the ability of being transculturai - and global. Culturai perspectives are also reproduced
and amplified, through social interaction and communication. An ethic does not have to take the
role of a 'passive' force changing at the mercy of other forces. Instead, it can be propagated through
the conscious actions of e.g. media and environmental movements.
Reiterating the workings of the (crudely depicted) systems of global environmental
problems described previously, it is possible to see how an environmental ethic could change the
situation. An increased awareness and concem of the well-being of areas and people outside of
one's own locality (i.e. an ethic like the Ollediscussed in this paper), could increase the incentives
for changing processes and lifestyles also for the problems that are displaced, local-scale problems.

Looking at the issue of scale, the expression 'trunk global - act local' ought therefore to be
reinforced, as well as expanded. Adhering to the universal-particular notion of the global and the
local being interconnected, it is possible to say that, in order to be able to trunk thoroughly globally,
a conscious consideration of not only 'scalarly' global effects but also of displaced local effects, is
necessary. This would mean that perhaps the expression should, instead, explicitly state 'think
global, as well as local- act local'.
Final Remarks
Worsley (1984, p. 1, quoted in Mennell [1990], p. 359) states, rather radically, that "until
our day, human society has never existed", implying that until today, a single human society has not
been realized, or, indeed been realizable. Mennell (1990) adds the insightful (albeit biologicallY
tinted) notion that previously humanity has been relying on cultural adaptation and differentiation
for the different environments she has settled in (whereas other species have often evolved into new
25

To avoid Euro-centric'culturai jingoism', an explanationmight be necessary.During his adventures,

Gulliver, the main character of Swift's novel from 1726, ends up in Lilliput, an island whose inhabitants are
minuscule. When Gulliver is swept ashore, shipwrecked and unconscious, they imprison and tie him down
using hundreds of tiny ropes.

species through biological evolution). The globalizing processes, inc1udingculture, could therefore
be seen as a kind of convergence. (Although not forgetting issues such as indigenization or the
particular-universal relations, which indicate that 'convergence' should not automatically be
interpreted as 'homogenization').
If culture, society and economicprocesses,and politics are seen as converging- whatever

the underlyingprocess may be (modernity,world systemetc.) - the opportunitiesfor leadinga life
(having a culture) that is locally/regionally adapted might be seen as becoming more limited. A
culturai uniformity will not be seen as desirable from an environmentalist point-of-view (cf. Milton
1996). It is possible to see that converging culture might be at odds with the environment, in the

sensethat it is not individuallyadaptedto the diversebiophysicalenvironmentsthat exist - it will
present the assumption that 'olle solution fits all situations'. In order to avoid seeing the
globalization of environmental sentiment as a step towards global cultural uniformity, the
realizations of a single globe, and of a single humanity must be followed by a realization of the
individuality/uniqueness of place and environment. Thus 'think global, act local' is a very relevant
argument, and would perhaps illustrate a particularization of the universal.
Furthermore, as local measures have global consequences, it is important to have a global

morality, a global ethical stance - both when it comes to people as well as the environment.
Environmentalrelativismis important,but perhaps ortenbased on the wrong ideas - i.e. that any
globalizationis inevitablybad and shouldnot be occurring.This relativismcreatesNIMBYismwhen, instead, the result for a sustainable future should be on local solutions and local focus where

necessaryamidsta widerglobalsentiment- i.e. NIABYism(see above).In otherwords,there is no
need to revert to parochialism in order to 'save planet earth'.
Global social and economic processes are frequently seen to be at the root of global
environmental problems. However, at the same time the traditional environmental wisdom has, to
an extent, been revealed as a myth (Milton 1996, p. 222), since "human beings have no 'natural'
propensity for living sustainably with their environment". The idea of traditional environmental
wisdom, however, can be seen as perpetuated because e.g. for radical environmentalists it is the
hope-giving, ready-made solution to all environmental problems (ibid.). This c1earlyindicates two
things; the first being, that there is a need to be able to rely on some sort of 'hope-giving' idea or
notion. The second point is that conscious action is needed in order to propagate and distribute such
a notion.
Indeed, in this paper I am not suggesting that a global sense of environmentalism is
something that would 'evolve' naturally in society as a meme (to lise Dawkins' [1989]
sociobiological label for the ideas that steer 'culturai evolution,)26. Instead, environmentalism as
discussed in this paper should be seen as an ethic that needs to be fostered, nurtured and
encouraged. Sustainable ways of life, sustainable globalization, or even sustainable development
will not remain sustainable if global systems of economy, communication and politics are not
matchedby a shared globalstance,an ethicthat holds two notionsat its core - the realization of a
global environment and of a global humanity.
Environmental thought and rhetoric has become a 'masterframe' in public discourse, and the
environmental movement no longer has the sole authority to the environmental 'truth'. This also
means that environmental thought and sentiment has become 'politically correct' in both public and
private discourse. However, at the same time, the institutionalization of environmental movements
See also Smith (1999, p. 364), referring to Eder (1996), who states that the ideas of social constructivism
of nature could be seen as areaction against naturalistic-deterministic attempts "by [in/er alia)
sociobiologists to explain culture in terms of genetics".

26

and environmental rhetoric can be seen as having 'watered down' the holistic view. Now, what
constitutes the 'politically correct' environmental discussion for many NGOs, governments,

businessesand individualsis an environmentdefined as nature - not inc1udingpeople. A 'global
environment' is acknowledgedand discussed - in fact this is what has become part of the
'masterframe' mentioned above. But what could perhaps be seen as lacking in this environmental
'masterframe' is the realization of a 'global humanity', an ethic vis-å-vis other humans.
Sustainability cannot merely be based on the propagation of the inoffensive arguments of

'saving the planet' - viz. a globalenvironment.A joining up of a globalhumanity,as a respect for
other people and their local environmental, social, political and economic problems and concerns,
and of global environment needs to take place. Even Yearley (1996, p. 59), seemingly somewhat
reluctantly, admits that many environmental concerns, such as resource depletion, biodiversity loss,
polluting emissions etc.,
"are giving citizens, governments and corporations a sense that there are
real global ties and, perhaps, in principle at least a global identity for the
occupants of spaceship Earth".

Conclusions
This paper has conc1uded that a shared global environmentalism - as a global ethic - is
possible, desirable and emergent. This point should be e1ucidatedfurther, however.
Environmentalism on a global scale is possible since it has been asserted that not all
knowledge, culture or values stem from (face-to-face) social interaction. This means that a strict
adherence to culturaI relativism as an obstac1e to a shared culture of values is not possible. Thus
global heterogeneity does not pre-empt a wider global environmental awareness.
A shared sense of environmentalism is also desirable as it can be seen as being able to

change the views - and handling - of global environmentalproblems. Global environmental
problems ought to be seen as inc1udingthose that are essentially displaced local scale problems, as
well as those that are 'by nature' global concerns. Solving displaced local scale problems that affect
distant parts of the globe will require an environmentalism that encompasses both the notion of a
global environment and that of a global humanity.
The fact that changing values vis-å-vis the environment and globality are emergent is
evidencedby new environmentaland othermovements.An analysisof these movements- such as
EF! and anti-roads protest groups - also illustrates how environmental awareness and values can be
,constructed' .
Furthermore, the paper has asserted the need for these shared global environmentalist values
to rely upon issues of a global humanity as well as of a global environment. The promotion and
support of these notions in a global ethic wouId, I feel, aid in the struggle of creating the 'ethical
consensus' Kling calls for in the epigraph.
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